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* Indian villagers generally separate the
transcendental functions of their religion from the
more pragmatic functions, assigning different
deities, rites, and practitioners to each.

 The two complexes of religious beliefs and
practices are taken as complementary to each
other.



 Some tribal groups in India make a similar, but
less sharp, division, while Sinhalese villagers
maintain a more rigid formal separation and still
use the two in complementary fashion. Such
separation of religious complexes is found in many
other cultures.

e It servers to allay (&£, JE(#) certain common
dilemmas that people often encounter in their
religions.



e For categories involving different degrees of
this separation may be discerned—
undifferentiated, partly differentiated, more
fully differentiated, and reform.

e The first appears in very simple societies, the
second holds true in many tribal societies, the
third has been characteristic of the major
civilizations, while the fourth includes the
widespread modern trend to do away with
the pragmatic aspects of religion
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Elite Buddhism

Popular Salvific Buddhism

Hegemony

Energy

(popular secularization in
the private lives of the
masses)
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1. Popular Masses liberating itself from elites;

2. Popular masses adjust to modern environments in its own way



Contemporary Popular Mass

Popular Engagement as self-cultivation and salvific path

Privatotalization: privatization + totalization

(BN TR RIS » LN BBt T G M)
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Casanova 1994,
Public Religions in the Modern World

Public Religion may exist at the levels of....
1. The State
2. Political Society

3. Civil Society

57



Casanova’s idea of public religion at the level of
civil society

Asking for a more reflexive and open-ended
discourses, recognizes what the boundaries
between public and private are and the need
to be open to contestation, redefinition,
renegotiation, and discursive legitimization

58
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asking for a more reflexive and open-ended
discourses, recognizes what the boundaries between
public and private are and the need to be open to
contestation, redefinition, renegotiation, and
discursive legitimization



Where Buddhism has been the dominant religion:
e e G PN LN 7=t
(£ - &0 AR N=AP)

Kingship as the crux of order in society provides the
conditions and the context for the survival of the
sasana (religion). They need each other: religion is
being supported by an ordered and prosperous
society is able to act as a “field of merit [karmic
fruitfulness]”in which merit making can be enacted
and its fruits enjoyed, while the king as the foremost
merit maker needs the sangha to make and realize
his merit and fulfil his kinship (Tambiah 1976:41)
(Peter Harvey, An Introduction to Buddhist Ethics:
117)

61



The dominant model of society, especially in lands of
Southern Buddhism, has thus been a triangular one with the
king supporting and being advised by the Sanga, the Sangha
drawing members from and being supported by the

people, and the people acquiescing in the rule of a king
provided he was not too immoral.

........... While monks are generally expected to keep aloof
from overt political activity, this is not always the case.

(Peter Harvey, An Introduction to Buddhist Ethics: 118)
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A consideration of politics leads on to reflection
on the idea of “human rights”: inalienable,
fundamental rights to be treated in certain
ways, usually cited in contexts in which a
government or quasi-government is seen as

abusing its citizens. (‘0] F[BERYREF]?)

What are the limits of a state’s power over its
citizens? (Peter Harvey, An Introduction to
Buddhist Ethics: 118)



It is true that Buddhist does not usually talk in terms of “rights”
which is a term that arose from the Western philosophical
tradition.

That does not mean, however, that Buddhists cannot agree with the
substance of what is expressed in “human rights” language.

Buddhists are sometimes unhappy using the language of “rights”
as they may associate it with people “demanding their rights” in an
aggressive, self-centered way, and may question whether talk of
“inalienable rights” implies some unchanging, essential Self that
“has” these, which is out of accord with Buddhism’s teaching on
the nature of selfhood.

(Peter Harvey, An Introduction to Buddhist Ethics: 119)



Nevertheless, as rights imply duties, Buddhists
are happier talking directly about the duties
themselves: about “universal duties”, or, to use a
phrase much used by the Dalai Lama, “universal
responsibilities”, rather than “universal rights”.

(Peter Harvey, An Introduction to Buddhist Ethics:
119)
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On the matter of what “has” the rights, the raising of the
not-Self teaching is actually owner” of rights, it would not
have any use for them, as a truly permanent Self would
be invulnerable and could never be harmed!

Thus one can simply say that living, changing, vulnerable
beings are, conventionally, the “owners “ of rights, with
the locus of their value seen as their ability to suffer, their
very vulnerability, and their potential for enlightenment,
referred to in Mahayana Buddhism as the “Buddha-
nature”, and in Theravada Buddhism as the “brightly
shining minds” (Fx5%)3())

(Peter Harvey, An Introduction to Buddhist Ethics: 119)



The five precepts imply a code of behavior and
responsibility for the right treatment of others,
whether these be humans or animals.

A basic principle of Buddhist ethics is that all beings
are alike in disliking pain and in wanting to be
happy, so that we should not inflict on another
being what we would not like done to ourselves.

We have a duty to others to respect their interests,
and a duty to ourselves not to coarsen ourselves by
abusing others.

(Peter Harvey, An Introduction to Buddhist Ethics: 119)



The duties so far referred to are duties owned to any sentient
being, though Buddhism would agree that we own more to
other humans because of the great value and potential of
those who are attained a “precious human rebirth”.

We also have a range of responsibilities and duties to our
parents and children, secular and religious teachers and pupils,
spouses, friends, employees and employers.

While these can be seen as universal duties, to whom they are
owned depends on who is in these particular relationships to
us. However, Buddhism teaches that it is unlikely that any
being we meet has not been a close relative or friend in
some past life, so beyond the people in this life to whom we
have specific duties, such duties in the end are owned to all
humans and animals!

(Peter Harvey, An Introduction to Buddhist Ethics: 119)



e Human Rights
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“Human right” can be “negative” ones—to freedom from
something such as arbitrary arrest—or “positive” ones, to
something, such as an adequate education.

The first kind of rights are negated by being abused, and the
second by being neglected. One can certainly make a case for
the first type of human rights being the primary ones, and
Buddhist is strong in this area because of its emphasis on
non-harming. When it comes to the right to positive benefits,
Buddhism’s emphasis is somewhat less strong, seeing such
things less as entitlements and more as something that ii is
good for others to choose to provide. Nevertheless, its
political ideals, as outlined above,.....clearly see governments
as having key responsibilities to look after their people.
(Peter Harvey, An Introduction to Buddhist Ethics: 120)






Declaration of INTERdependence
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Declaration of Interdependence
(Peter Harvey 1995)

Those who have the good fortune to have a "rare and precious
human rebirth," with all its potential for awareness, sensitivity,
and freedom, have a duty to not abuse the rights of others to
partake of the possibilities of moral and spiritual flourishing
offered by human existence. Such flourishing is only possible
when certain conditions relating to physical existence and
social freedom are maintained. Human beings, furthermore,
have an obligation to treat other forms of life with the respect
commensurate to their natures.



To repress our basic sympathy by abusing other sentient
beings, human or otherwise, cripples our own potential,
and increases the amount of suffering in the world for both
others and ourselves. The doctrine of Conditioned Arising
shows that our lives are intertwined, and abusing others
can only be done when we are blind to this fact. As
vulnerable beings in a conditioned world, our mutual
dependency indicates that whatever can be done to
reduce suffering in the world should be done.



The Buddhist teaching that we lack an inherently existing
Self (anattaa) shows that suffering does not really "belong"
to anyone. It arises, in the life-stream of various sentient
beings. To try and reduce it in "my" stream at the expense
of increasing it in another life-stream is folly, both because
this will in fact bring more suffering back to me (karma),
and because it depends on the deluded notion that "I" am
an inviolable entity that is not dependent and can treat
others as if only they are limited and conditioned.



1. The interdependency of all forms of life and the reciprocal
obligations which arise from it, such as the duty to repay the
kindness of those who in previous lives may have been our
parents, relatives and friends;

2. The need for universal compassion for sentient beings who
are all alike in that they dislike pain and wish for happiness;

3. The inalienable dignity which living creatures possess by
virtue of their capacity to achieve enlightenment in this life
or in the future;



1.Every human being should be treated humanely both by
other individuals and governments in keeping with the
Buddhist commitment to non-violence (ahi.msaa) and respect
for life.

2. Every human being must be treated equally and without
discrimination on grounds of race, nationality, religion, sex,
color, age, mental ability, or political views.

3. Human beings have obligations to other sentient beings
and to the environment that all depend on for life and
flourishing, now and in the future. Accordingly, humans have
an obligation to present and future generations to protect the
environment they share with other sentient beings, and to
avoid causing direct or indirect harm to other forms of
sentient life.



Queen and King, 1996, Engaged Buddhism—Buddhist
Liberation Movements in Asia: p.11

We have noted that the most distinctive shift of
thinking in socially engaged Buddhism is from a
transmundane (lokuttara) to a mundane (lokiya)
definition of liberation. Accompanying this shift is a
de-emphasis on the stages of transmundane
liberation (for example, the Theravada stages of
“stream-enterer,” sorta-ApannaZEfz & “once-returner,” e
sakrd-agamin - noNn-returner,” 352 Anagaim and “arahant,” or
the Mahayana stages of the Bodhisattva path), and a
new focus on the causes, varieties, and remedies of
worldly suffering and oppression.
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Thus contemporary Buddhist liberation movements are as likely
to apply their interpretive and organizational efforts to the
critigue and reform of social and political conditions as they are
to propose and practice new spiritual exercises.

The evils of war and genocide, of ethnic hatred and caste
violence, and of economic disparity and degradation figure
prominently in engaged Buddhist writings.

On the other hand, the democratization, if not the
transformation, of spiritual practices—for example, meditation
and ritual initiations as now appropriated by lay
practitioners—has been seen as an integral concomitant to the
shift to mundane awakening.



To advance their vision of a new world, Buddhist liberation
movements have harnessed modern methods of education,
mass communication, political influence and activism,
jurisprudence and litigation, and yes, even fund-raising and
marketing. Many examples of these new “skillful means”
may be cited.
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Buddhism oriented to Social Action:

1. Hi{#EZ (Engaged Buddhism): ¥fEEFYWeber’s renouncing
—@ | fEFGES) | (liberation movement) » B T HHETESE
H¥ , (exemplary leaders) ffiir<d » AffTRICUEERAVIE A
RN » WA —E DRt e ST ~F ~ IEZAMEHAYH
A ERYEEATREY - > FHEEe L —(d A A LR EAY
BAR TSR -
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ZARMNPRAEKZEHK ZE bk 753 (1989:1-2)
kel TiGE B DAz | a2 (1989 < 45)
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‘R PR B A
(Transcendence VS
Immanence )
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RARE M (transcendentality)
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ok vs. FEITHE
(Duality vs. Non-Duality)
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(Transcendental Non-Duality)

VS.
« KfE:
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(Immanent Non-Duality)



Transcendental
Non-duality

* Intergration of " left home” and “at home,” yet
still with a quality of transcendentality. The
transcendentality is based up the ideas of
middle-way (R EHTTER), rather than an eternal

constant reality.




AbERRE

/ [E3ik] |
chatafl s

mIFRERE

REEZRHL

BEE
[SZ{LRYREI & 1]

* AEFEZREBFriednan(1994:39) o

110



e Ciji Association Z&J L r
clergy: more than 100
core lay member: more than 20,000
non-core member: more than 3,000,000

e The Buddha Light Mountain {#5%L11
clergy: more than 1,000
core lay member: ?
non-core member: more than 1,000,000

e Dharma Drum Mountain E871[]
clergy: about 1,00
core lay member: ?
non-core member: about 1,000,000



Ciji Association: Public Buddhism

(R RRA e A 3R

The Buddha Light Mountain: Progress
Buddhism

(BTEEFC © B0

Dharma Drum Mountain: Present Buddhism

(BBEREE AT« BRAEFHZ)
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A MERYIE — JTME (Transcendental Non-duality)
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The Buddha Light Mountain
eI

clergy: more than 1,000

core lay member: ?
non-core member: more than 1,000,000



http://www.fgs.ca/fgs_master.htm

BUDDHISM







e Dharma Drum Mountain

il

clergy: about 1,00
core lay member: ?
non-core member: about 1,000,000
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Ciji Association R TE&

clergy: more than 100
core lay member: more than 20,000
non-core member: more than 3,000,000







Buddhism Oriented to Social Action
VS.

Buddhism Renouncing to This world



3. Taixu's A4 This-World Buddhism:

Distancing Buddhism from the other-worldly
orientation.

4. Yinshun's A [E{#2%

Anthropocentric Buddhism:

Relocating Buddhism in the humanistic
context
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Casanova 1994,
Public Religions in the Modern World

Public Religion may exist at the levels of....
1. The State
2. Political Society

3. Civil Society

140



Casanova’s idea of public religion at the level of
civil society

Asking for a more reflexive and open-ended
discourses, recognizes what the boundaries
between public and private are and the need
to be open to contestation, redefinition,
renegotiation, and discursive legitimization
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me i, 1996, /2 7m BEFATR
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Participatory Democracy

vs.

Representative Democracy
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Sangren 1983 Female Gender in Chinese Religious Symbols: Kuan
Yin, Ma Tsu, and "The Eternal Mother. Signs 9:4-25.
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Steven Sangren (1983 11) HfWolfFrig HHAYTHER
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